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1. Mahayana Paintings in Bagan (notes by Wai Zin Htun) 

Below is my translation of notes kindly made by Wai Zin Htun. These notes are from a paper on 
Mahayana Painting in Bagan (cpcsoS ggoogoo^g^) written by Zawgyi in 1993. The paper appears in 
"Collected Works of Saya Zawgyi, Vol.l" (sospcoSqi ©ogoISss^o ooogoj), pp.15-18. I would like to express 
my gratitude to Wai Zin Htun for his notes, which enable me to learn the key information of the original 
text, and which may help the readers of NewPilgrim to learn more about the history of Myanmar. 

- In the era of Bagan there were two distinct schools of Buddhism - Theravada and Mahayana. These two 
schools have arisen after the Buddha attained His last passing away ( Parinibbana ). 

C^OGOoSqOOOOOO^O^S^I CpgOOOOO^»OOj8GOOG|6l30f S^,£ ggoogoo^ocoS 
ap^aft|gos^88co8^0330o833^ps|^8GCOOO^ o^8n8[gos^8^a8oo^ (tjc8goo^>Gpso8[ipoo^ 
©Goo8(^|ys33^8oo6p330j£s§oSooo©oo8^ps[gos^ocoo61oo^ 

- In the second century (CE), by the great power of the Hinduist kings of India these two schools have 
ceased in influence. Then in the eleventh century it almost disappeared. Inspite of that, the Buddhist 
teachings prospered (/"shone") outside India. 

OQ0^8spipGCOOOO§G8|oOOj£(j8||[OOOOOOo£«£sC}psOO^s[^OSCOOGp0^8o8^8^di33^3361oO^OO©©G^Sy^ 
sooSoo8Gp(poj£ojoSooGooo8|^8©oo^ aj> o pojScpgooooopoogS s8|oo|y8oog£og^soooscooGCOOO^ 

- From Southern India, Theravada descended to Sri Lanka, Myanmar, Thailand, (and) Kambodia, where it 
is prospering until today. The school of Mahayana descended from Pala(?) (and) Kashmir to Nepal, Tibet, 
central Asia, China, Korea, (and) Japan, where it is prospering until today. In Myanmar, Theravada 
(Buddhism) was immensely prosperous during the era of Shin Arahan. However, the philosophy of 
Mahayana, for the next three hundred years, was there side by side with Theravada. 

GOOGptaoOgS 3§^CX0GOOo£(j)SsCj3OO3o£oSCOgSsGOOoSs (fe^GO^Sc O^S3©OOS OOGGOG 
a^So 8 sOOOOS>pOO^C^ 8 og^SOOOSCCflOO^OOgS GGOOOOO^OC )OOg5 olcOC^Ss OOoSgOO^Ss (j> ^Gol 08008 

330^|33cooScj)Ss oo^oSo^fpooscyo^o^ so£soooo©Gpoo^o^ 8 og^sooosoqjoo^oo^ (fc^GO^ScOgS 
G0OG|6l300^cpG©o533G^8c|000 ^|£33G|(j6o^ o CXJOOOOOOOgSGOO^Og^SOOOSOOgS 3^ GpOgS 
GOOOOO^»6l300^CO^SGp£^8G618spSGpo8 GOOGph^SsSO^I^IgOOS^OOO^S 

- according to the ("historical") stone inscriptions and researchers, Mahayana has descended into the 
Sirikhetta (one of the first eras of Myanmar) from the Pala(?) region, through Nepal and Tibet and was 
available (/"open") together with Theravada. 

00^£s^8GOC{pO0©00CpG0005c^ o 0ni33O^33G| GOOOOOO^>OOgS ©IcOO^Ssy JpGoloSoOO^OOSoS 30GG|G©a06p0^ o 
SoSs3000C006| G00C|6l3^S3302y8sCO^S©00^ 
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- Then again, when the Sirikhetta passed, during the Bagan era - until the era of Anawratha - Mahayana 
competed with Theravada, without any of them coming to prominence. 

00©^00GG|G©O3GpC^c£^g6G©c833G^86|000G©08o^SG330£G006|6l3^Sajj>«000C^oS«00033(g[S(g8©30g5 

- During the era of Anawratha, because the king favored Theravada (over Mahayana), Theravada became 
the religion of the country and Mahayana deteriorated. However, there were still devout followers. 

33G^£G|000GS08G6p<X>G000333] GOOG|6l30^o8sOO^|SG[yOoSoo|^8 ^ScGOc8o0030^o(gScOo(cjs OOOOOOO^OOgS 
3G£3QOSSXpc8o^o8c7JcSoCOOOO^ 0 ^ o GOoS O^SOJOSO^GG^SOOISOOO^GGOOS^G^GOOSOO^ 

- Sometimes it seems as if the countrymen of Bagan were not able to distinguish bethween the two schools 
and followed (both). It is possible to know that based on the wishful writings of the Theravadins where 
was the Mahayanist wish to attain Nibbana especially after meeting with (the Buddha) Ariyametteyya. 

ooslooG|cpo|y^oooso^ o oo^^£oo8ocYso^«g[gosco[goo^sojc8|goco^o^oo^ 

goog| 6130^ GnisxpGOQoSsooc^psojSooooooo^G^ Gni338ooooosG00033§|GGgpoc{jo^^sG[y8gS(g5||ys^oo^o^fe{jo8G^o 
oo|y [O^G 30oso|c^61^oo^o^goooq8^oS^8g COCOAS 

- For example, the prince Rajakumara offered servants to the pagoda (that he) built, and then proclaimed 
in a stone inscription: "May this deed of mine be the cause of my attainment of omniscience, (and) if these 
servants are cruel toward the pagoda, may they be unable to meet with the (future Buddha) 
Ariyametteyya." The first wish has the specific nature of Theravada, however the second case, the way of 
curse, has the nature of Mahayana. 

gOO0GpGap©0G|«Ss000S00g50gGpS00gSc^C^[gSG00033©] ©JclsS^OOgSoOOS OOOg£OOgOa8ogg3G|33GOOO 
33G(^Ss[g8G©OOOOg5s CrjjogGpS330S 61c^©G3C00^0^330S^8©o8o^S 3G§|GQOOOC{j330S«^SG|6lG©^£ap 
GOgpo8©0§S^S>OOg8 O00OSXpG0008s00^G006|6]300G00000o8a0o8|^800^ :j3o8©033Sp8oC^g00g5 
«000O30^33C^00G000^00g5 

- Sometimes it seems as if the countrymen of Bagan studied the scriptures of both Theravada and 
Mahayana until the end of Bagan (era) and the start of the era of Inwa. For example, it is written in a 
stone that the Thiri-Zeya brother-kings of(?) Taung-Dwin built a monastery in the Bagan's Wut-Kyi-Inn(?) 
(oo5[o?)S338s) and 33o^2poooo§Goo[p8s for monks (with) the Buddhist scriptures, astrological, medicinal, 
and poetry books amounting to 295. Among the scriptures there were (also) Nyayabindu, NyayabindutTka, 
Hetubindu, (and) HetubindutTka considered to be (of) Mahayana. 

00©l00G|g6300S0^ 30gS GOOGpfa «OOOOOO^OgJ«SO^ 0^ o Og330^GOOCOOOO^OOg5<^ gOCJjo8|gS 
338 sOG©o8o^£g33o8|^8oO^ gOOO 009^SogSGOOoSogSs«Sso58pGOg]ajG©oS|>0^ o OOgS 

gOOo8|g3S33£s§GOgp8sGSOOOo|gS OqO008GO38GS0S33O3O00Ogj5sG61£sJgQOgj&SOg 

G|OO^SO^ o 330^2p00CO§G0gp8sG0gpo8GG|S0^S©00^ Ogj«S©0^pS33^.o8 ^p©0O|[ ^pOOO|[^OOQ GOOCgO§[ 
GOOOgO^OOO 0^ o 008 ©OOOOOO^OgjSsC^ 33^8oijj>So(cpOOg5 

- Thus, even the paintings of the Bagan era can be an evidence for Mahayana, unsurpassed by Theravada, 
in the era of Bagan. Although the nature of (these) Mahayana paintings is not (portraying) the Buddha-to- 
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be deity ( bodhisatta deity) as one who is above the Buddha Himself in respect and veneration, (the 
Buddha-to-be) has great compassion and loving-kindness, being able to release beings into Nibbana. 
Therefore, emphasizing faith and observance, the faculty of faith over the faculty of wisdom, (they) make 
effort to get free from the Samsara by the way of faith. 

o^c|goo£(p6GooSoj8GOOG|6l30oo«ooQoooooo^61|gps[^x)s^90o^ap3^[goo^(p6GooSo^s^|c={psc)ooooooSGOo5^ 
8GCOOOgS ©OOOOOO^O^SS|OOGOOO<^0 GCoSoOo5^c8o^)GpSO^ CpgOpGpSOOOO (^g£g^(tj£(cjo8oOg5or> 
oa^GOoSaogSs ©oooo^otogoooogooS^oooooIo^ ^oo^o^oooSgjoS^ ^Soo^apo^lgooogS o^ o c[gx>£ 
Q0^1[cpp £ p ^ GQo£opSs[^£g Oo|g[^ Q^a^G[^OOo£^33GOOgOOOSOOOOo|G^^s|g£ o6oOGpyC^o£G[yOo£G33o£ 
330sapo8oog5aps^oog5 

- in worship, the Buddha-to-be deity is given various names and worshipped. 

OgSOgoScpOg£ GOo8oOo£^o8 3gGpSOg33©gS33<^[S<^[SGOSOOOOgSOgo£[cp30g8 

- Sometimes (as) Karuna-Shin Deity of the World (o^oo^£gcoooo^o£); Manjusiri Varajina Garuna Shin 
(«g|[oS£|OS|£^o^mo^£) complete in satisfaction, grace, and compassion; Padumapani (o^ooloft) who 
holds the lotus bloom, as the one of diamond in hand (o&G|ao6lo£), (thus) getting names in (different) 
regions. 

ooGloo^GCOOooo^GOofiG^pooGOoS^GOoS o^cio^gcoooo^oS ^8oOTOQC{Jo£oOGG|O^CnO^£|y^^GOOO«g|[oS§| 
OG|£^O^OnO(jj£ 33(^8 o£c|61n£o^Go|gOOg£o^£GOOO O^ooloftog G3300^0033©gSGOs(cp30gS 

- Once a female Buddha-to-be deity received the name TaradevTpannaparamita (= "the perfection of 
wisdom, the star goddess") and then she (and other Buddhas-to-be) were worshipped even more. 

OO0^33<^[S3O©SGOo8oOo8^o8opGpS33[g8 OQOCpG3£ogDo6lG|£oOOap GOSCj Gao8oOo5^o8ogGpSfe{psOg 
gcj)ogsogoS(cp30g8 

- sometimes, to make their art (/"duty") more pleasing, the painters adorn (the pictures of Buddhas-to-be) 
with abhanga, sotaribhahga, dhammacakka mudra, vara mudra, vayakhaya mudra, jhana mudra, 
padumasana, lalitasana, with the five requisites/adornments of king, etc. 

O^S^|SOGpC^ o OOOO^^O^OOo1o£g33q£ 330000 G00000§p30 ©0©(cpOCj}(gO ocp^jgo oooooooo^Jcp cp^opjgo 
0 ^ 0000 ^. COcSoOOOO^. «£sGO0Gp&00^300ds6)s©00g£(^£GC|g o (^00g5 

- It should be said, that picture(s) of Buddha-to-be is very famous in the Mahayana world, and (he) 
becomes the deity-lord who will take care (for beings) until (he) becomes the next Buddha. 

© COO QOOcpGCOOOOOgfiGOoSoDoSCjJGOoSoDgS 33 Oo£33 (jpSGOCJfSGOOcj G^o£opGpgg£o0^33o8 
GOo£G^pOOGOOO^»o8opGps|^8oO^Op SX^3o£30g8 

- The Loka-Ushaung Lord (GcoooogGojp£opcps) has approached the teachings of (Four Noble) Truth(s) 
which are unbroakable, firm, and it is believed that if a rain is needed, he is able to allow throwing 
anything, like Sakka, (the king of gods) (? ^soo|^os33[^8 ^sgpGoo^o^j£ ooo|^[ygs|^oo(^j o8g£soooS3og£) 
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GCOOOOgGOi^SogGpgOOgS «C^oS«§S^8G0G00000g0006pSOg gOOOOo8[gg^gOo(cpOg33(g8 

^sgpGOO^c\^jSooo|gG|gsG|^oo(jfj o 8 gSgooc 8 >oog 5 ogo^so[^oogS 

- In the Mahayana Buddhas-to-be of the Bagan era, (we may) see that particularly the tender, subtle, cool 
deities of world (lokanat) are worshipped. 

g6G3c8QOOOOOO^GOo8oOG8cpSOj8^»(^|[oS8Gg o G33SSJj8sGOOOGCOOOO^G833^psOg330^SOgS02oSGOg^(^00^ 

- Under the picture of a standing world-deity ( lokanat ), on the Chauk Yar Hlar Pagoda's wall, there is a 
stone inscription (saying) : "May I, who has carved this, also attain the appropriate benefit, may (I) have 
all of servants, children and grandchildren." 

G(gOOOGpSOpOgGps|»S|OgS Go5G|OGOo8GCOOCO^o8gG330o8oj8 ^OX)SCgGpSGCOo8sGCOOOO^o8oO^S 

Q^09CyOG000d(X)pSg00SG00033O9||S6]61o^00O0pSga98GO3|SG000000gG[^gGCq|gCQ||,go8ga0pSgC]6lGO00O0pSga9 

OOOg5gGG|gOC^gOOOgOOg5 

- Since the sixth century (CE), the Apay Yatana Pagoda (336loSG|co^ocgGpg) is worshipped (as) the star of 
Buddha-to-be, (and) with the qualities of Buddha-to-be, as a kind of powerful star (ooo8ooo6p). 

33oloSG|CO^OOgGpgOOg5 GOo8oOo8oQOGpGC3o8oOo5cpo8) 00^>0006p33^|[g3300g33[g8 GjgOOOGp^y©^ 
oggogoSJcpoogS 

- Avalokiteshvara was worshipped as a Buddha-to-be who sees the suffering of beings, and when (his) 
tears fall down, a star is born, and thus the multitude of beings are appeased, and may (be seen) with a 
paduma lotus or a brown lotus. 


330GCOOCOGOOOgOOO^OOOo6lo^ o SO&gGpOJOg[yS€j <^o8G|g5ogjGp<jP OCOGpCpg(yScOo(gg 
OOOo6l33G6l8gOg^8oS8GO^SGOOOGC3o8oOo8crpogg05oS|gg G^Go|gOo|gOO^OOO^|^S6lGOo8oO^ 

- The quality of Padumapani (Buddha-to-be)'s ability to conjure a lotus; the quality Manjushri's showing 
lotus - the teachings of the ("Noble") Buddha, the quality of Tara's showing the purity of lotus, are shown. 

o^«6lo8|gx»oo^0^so8gooo8Gooooo8 Og||o58|[qX>OOp S [ ^ o8og6pgdi OOCpgGOoSog [yGOOOOnS OOOGpdi 
|goooo^oS|^oS[gSgog|gGooogo8og|yoo^ 

- in a statue the Paduma lotus is shown on the left side, and the brown lotus is shown on the right side. 
(It) has the form of keeping a leg on the lotus throne, and the other (leg) down (touching ground). (Then) 
if the leaning waist is small (oSSg^GoooogoSglgGoogG|S), and (the Buddha-to-be) has a joyful, clear face, it 
is worth of bowing down, for the (followers) of Mahayana. 


^SyogGooSojS dooo8o^Go[gxiooooooooj8[gx»^[og|yoo^ (cpoo^SGoTogS GjgoooooooS OOCSOOSJj 
OC^SoO^pOgS oSSg|pOCDOgoSg|gGOOgG|S ^[g[S(y[g(g0^Co8G000CJJo8^O^ «COOOOO^»6l3G^ o 
§gggo8goScp[g&61oooogSg 
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2. About Yan Kin Taung in Brief (€|£ooSsgocoSgoo 8 33oq|£ssfl[8) 

(NOTES MADE BY DAVY WEE FROM FACEBOOK) 

- OOgSc^Gp - OSGCOS^S ^So8oOOOOOS(yi 330^0000 C^SoGOgO 

Location - the distance of four miles from eastern (side of) the moat of the Mandalay town-wall 

- CpoS6[^s[y[^oS33COoSoj8^ o8cOoSGG|C^JOO^o[y83300o8 SG^SgO OO^GO GOQo8G[g000330qps GGoGgOI 

G^G^OOO OJ0OGOI 00008 c(g[y 8 y 33(^8 C^OGO 

The center (of the site) in the Pathein Gyi Township (in Mandalay Division) is 883 feet above the sea level; 
length from south to north 6606 feet, 70 feet high from the ground on the site 

- SGOgS^St^SGsTogS S|^Oo 8 sGOQo 8 - O^GpSGCOO&S clsoSsOOO OOGOOOO^S^^OjS CQcloO^COOOO^OOOOSoSs 
GOo[c] 3 GOO&^S QOS^Sg^SOOO SOOSOjj>s(yS c(y[yS<jJO 33 G(gOOOOp 8 sOOOSO^ ^)^SJJOgOOG|ySOOO 
OO^GOOO&GOo5G^Gp33GGpo8 GOOS 6 |^Oq 8 soSgOOOg[^o 8 cO^SGOOo 8 s 

Of the two names (of the site), Yan Kin Taung (is derived from the story when) the Buddha-to-be, when he 
was a king of fish, in the time when his kamma of life was weak, it came into hands of a fisherman and 
when (the fisherman) thought it's dead, he (the fisherman) rolled it in salt and put on the surface of 
ground to dry. The Buddha-to-be (at that moment) jumped and ran away. Thus the place of the great hill 
is now (known) as free from danger and enemies. (Yan = enemies, Kin = free from, Taung = hill => "the 
hill free from enemies") 

- clsCpSsGOQoS - 33G$86|OOQoSs|cqsdi G[ySGOo833GCOo8sO^O^Q8sdi OQOgGCoSaofcqgsfo gSs^Sg© 0330S 
33C=JjOOGOo5<jJG| CpoSolooSoS^SoOOJ G^»0000^000^330S ^0g^0^Sy00O033G|& OOOJ6p& ^8oj& 
(§|OQ^6[y^SGOGCOOO^II OOG|GGp333l ojj336]8o^S CjJSGS>lSGG|<jpS O^S^. 8 o^ 8 o^ 8 |^ 8 gOOOg(^o 8 OOOOOGCo8cpS(^i 

Q^[qy>gCjji336] cls 6 j«Ss^| 8 o^otpo^o^GG 8 |ys c 1 s 0 « 8 so 8 |o 8 goo 8 o^ oogoSgp^S flo5cso8|cq6p ^sqogooog|^o 8 
oSs|.oS^ps cjjo 88 scooGOOOG(^o 8 |jc 8 sx^G|o[ys cls 6 jo 8 s^oop 33 os goqo 8 ggo 8 g 6 To^ oSgsooS^ggSgooogI^oS 
cls6J«8sGOOo8apCO^SG8rOj8(51oO^II 

Ngar Yant Min Taung - the eldest royal son (prince) of the king Alaung Si Thu, the grandson of the great 
king Anawratha, saw the (king) Min Shin Saw with anger, and followed (the king Min Shin Saw) with (an 
army of) hundred thousand (headed by) general(s), who, in this area of Fltun-Tone Pu-Tet ["log for 
harrow-teeth (and) rising heat"] built (here) a town and stayed there. Once upon a time, because there 
was drought for three years with scarce rain, the monks ordered to make a statue of the king of banded 
snakeheads [a species of fish] and worship it, upon which (those monks) chanted the protective chanting 
on banded snakeheads with the reading of "resolution of truth" [i.e. making miracle through the statement 
that if something is truth than something else should happen]. At that (moment), because the crop was 
destroyed by uninterrupted rain [i.e. the monks' strategy was not only successful, it was in fact extreme on 
the other side - to remedy the drought, they in fact caused an excessive downpour], (the monks) stopped 
their chanting and respectfully moved the statue of banded snakehead upon the hill, paying respects to it, 
because of which (this site) is also called Ngar Yant Min Taung (Ngar Yant = banded snakehead (fish), Min 
= king, Taung = hill, => "The Flill of the King of Banded Snakeheads"). 
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- goqo8gooS330s 6|GOo|a^Sj§gGiffiGSOoS(^ ojc^g^^>8(j)00o£ooo gooSsoo^s ooo ogg^8sDS[yooooSc?)33[y£ 
GogpooGC\pooosoo8 goo o^330sc\og5sGooo8sii apGpsGCOo£s^o^aoo|g£o^fe{pso^ yGoSooo [c^|g[o5pgoygpgi 
cooooopGpsi £^,go£|G33o£ ^©SsogGpso^ogcogSs oogSGSOOooyGGSooloogSii 

Starting in 1275 (1913 CE), led by the great rishi U Khanti, (the people), apart from building 100 pagoda- 
corridor-paths, buildings with seven-levels tiered roofs, also built a staircase of 580 stairs, and making 
offerings (they built also) the Crane Pagoda, Brahmini Duck Pagoda, Jina-Mar Aung Kho Min Pagoda ( = 
Pagoda (representing) the Pigeon-King that Conquered Mara (the tempter)) (which all represent) the 
Buddha-to-be in his tender age. [This probably means lives of the Buddha-to-be long before his birth as 
the prince Siddhartha.] 

- OOOOOOGOqpoSo^Clfto^pg^O OgSsgSG^oSo^CoScjJI G33oScpg g£T pSOOl ^o£oS[apsO g£T ^olso (GSGCOSGOOo£(yi 
eggs gGOOoSsOOS C\^oSgO 30C>)| clsGpSsO^nSoi OOOOOOOI OOoSoi OOSOI ©Q6|OgOOOII 

The natural rock-caves (in the site) are - Twin Nyi Naung Cave, Aung Bodha called Phoe War Cave, Nat 
Thikya Cave called Naga Cave (a cave dedicated for three great snakes of Mandalay Hill), Ngar Yar Minn 
Cave, Wingabar Cave, The New Cave [Gu Thit Gu], Frog Cave [Phar Gu], (and) Dhammarakkhita Cave. 

- 0§p0o8 COOoSo^oSfeJps - gap^O^OO^OOOoSc^OOl GG|go£|00^€OOo8o^o£l Sfl8s(y6|o5o§[00<^©OOoSc^OOI 
GO?|GoS o8cO<j|8<DOOoSo^OOII 

The education ( pariyatti ) centers there are - Ilyin Pariyatti Sathin Taik, Ye Ngone Pariyatti Sathin Taik, 
Chan-Mya-Ranthi Pariyatti Sathin Taik, Werizay Thilashin Sathin Taik (nunnery). 

- O^Oo 8 cOOoSc^OOfe}ps - SOOSGOCn£o^Oo5©OOoSc^OOI g^Oo£sG33s(§£so^O^>€OOo£G^o8] 
ooo^s^Soooo^oi^oocoSc^ooi 1 

The meditation ( patipatti ) education centers are - Has-Taung Patipatti Sathin Taik, Yan Kin Aye-Ngyeing 
Patipatti Sathin Taik, (and) Pattamya Yeikthar Patipatti Sathin Taik. 


3. About Phol Win Taung in Brief - <^oSoSgooo8goo 8 33a}|§ssfl[S 

(NOTES MADE BY DAVY WEE FROM FACEBOOK) 

- COgSc^Gp - © 8 og£s 0 ^ 8 s OoSsGOoS^oS ©Ss^SGOgJSgp 

Location - Sakaing Division, Yin Ma Pin Township, Minn Zu Village 

- CoSsgg^gjOO O - pgp^gjSsOgSs^SGSr 00<jp00o8[y8og GOO ajjQCJgcS ©OOGCgpps(g£ CpSOOO 

GggoSoSJ^gssjSSogGGpooGOoS ooos<pls|J ogpSolpg co8^o§|8sgg£cj£s 
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Directions 1 - Crossing the river SallavatT 1 2 , thus named the (portion of) Chin Dwin River in Mon-Ywa, by 
boat, (you) come to the harbor Nyaung Pin Gyi. There (you) take a taxi for a 15 miles ride, which will take 
ca. 1 hour. 

- COOSg^SflOO J - SyfisC^Ss^SojSOOOOOSGoT^oSoOO 00^8 O^SO^CjSs OgOSGGpOO(^SG(^)8^S61oO^II 

Directions 2 - Crossing the bridge over Chin Dwin River, one can go 18 miles trip and visit (the site). 

- GgCOOOO olofoSs - GOOoSgOoSgoTojS CXpcpsC^CX^GOO?* (p^GolSs (996999)sy^G|oi|oSsil 

According to Shwe Lathar Wawawinn, there are altogether 446 444 pagodas. 

- OO^SsG^OOOG - (yoSgOexpepSySGOoSo^^ ^.8 g618s ^OO OOOO^SOOOO^OOCOOGOOO OOGOQo£s[y^9jOo[yS 

y6[qpSoj09[qp53o[aqog GGpocS^S oo^ocSJySs^Gpyolyg 3300oo33G|8oo^ ©8«o8|g8yos^ ^»oSG[yooo[g8^ 
3^89j[8(^«GGpoo^8G000333l GCOOcfcgoS(ops|cjo%) oo(^GOOo£sa^sGOOOG[apS [y^o^(yi|[s«o8o^ o^SoSJys 
O|O33«^^33O9j8GO0o£sO^C9 oSsOoS3p8sfl[8G©6loOoSll 33G^8G|000^8c£(aip9|o833G| 

9o[cjpS[cr]g330g O^SGGpo8cOgSoo5(yS O^GpSGOC^O^SO^poSoOoSG^OO^Sop 330SO9JG008(jjiG000G|^i£ 
33Go5|^S O^OOOCOO^ G[(^pG|GC^SsGp ^GOOoSGOoSc^GOg^lyS o8s|^S388«o8gOo8330^£s (yoSgOO^GpS 
OCOOOGOOOS 0S©0S00^O933g(y[G| cpoSoSGOOoSor) GoToj8go61oO^II 

The historical background - Between the fall of Tagaung Country, which was built 300 years before the 
(Siddhartha Gotama) attained Buddhahood and the (period of) Bagan and Thaton Countries, since the time 
when the SallavatT River and Ayeyarwaddy River met, the upper region became a land of genuine origin. 
Later, when it couldn't come under the rule (of a king), the robbers (/"jungle cats", "knife showers") arose 
and were rioting, because of which the countrymen and ministers discussed. Then it (was decided that) 
Bandhava, a person of good manners, will be made a king and rule. According to the invitation of the lord 
of Bagan Country, Anawratha, (king Anawratha) travelled to and inside the great Bagan Country, and 
admiring the grace of the pagodas (there), he (the king Anawratha) asked the minister Pannabala to find a 
(plot of) land. (The minister) found this great hill, where according to the dream of the great king 
(Anawratha), the Buddha entered the attainment of Phalasamapatti and based on it (this site) is called 
Pho-Win-Daung. 

- goooSgooSgoT^ sxpGOOoSgjy^cxpGpsfefpsijO - sxpGOOoSsjy^cxpGpsi GOOoSso^SsJygS o^cpsi OOO^SsjygSo'pGpSI 
oo£soo 8 s(ygSo 9 Gpsi ooooGooSGppGpsi ooooGcoS^fiSa^cpg o§§861oooSi 

The pagodas of fulfilled wishes that are on the great hill, are - Pagoda of Fulfilled Wishes [Hsu Taung Pyi 
Pagoda], The Hill Column Fulfilling Pagoda [Taung Taing Pyi Pagoda], Rampart Fulfilling Pagoda [Tadaing 
Pyi Paboda], Standing Firm Fulfilling Pagoda [Tinn Tinn Pyi Pagoda], Pagoda of Gaining Respectable Life 
[Thet-Taw-Yar Pagoda], and Pagoda of Long Respectable Life [Thet-Taw-Shay Pagoda]. 


1 Note here that SallavatT river is not Salween (ooogS) of Shan State. SallavatT is a portion of Chin-Dwin River, in 
Sagaing Division. 

2 Phalasamapatti is the purest form of Nibbana attainment, void of perception and feeling. It is attained only by 
Arahants and Buddhas who can enter all the eight jhanas, because the eight jhana forms the medium, through which 
this Phalasamapatti attainment is entered. 
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4. No More Mystery? - The Primordial Form of Tipitaka Revealed 

Although there are many theories regarding the historicity of the Paji scriptures, the Paji 
Commentaries (in their final version usually dated to 6 th century CE) themselves mention what were the 
parts that were added during the Buddhist Councils. Because of the fact, that the Paji Commentaries 
themselves clarify which were the parts added later, it would be a "lie" on the part of the commentators if 
they knew that something was added and didn't mention it in their Commentaries. It is possible to assume 
that those assumed additions appeared naturally with recitation and oral tradition, and that the 
commentators maybe didn't know that certain texts were added. This would be however a squared 
assumption (assumption x assumption, assumption 2 ), and as such it should not be taken seriously. The 
most important case here is with Abhidhamma, which is in fact a cubed assumption (assumption x 
asssumption x assumption, assumption 3 ), because the assumption of it's being added by oral tradition, 
multiplied by the assumption that the Commentators didn't know about this "addition", is further multiplied 
by the assumption that monks themselves would be able to compose such a masterpiece. Thus the idea 
that Abhidhamma was not taught by the Buddha Himself is a three-dimensional assumption, i.e. a very 
unreliable conclusion. 

Below I am giving all the references to the additions in the main Paji Tipitaka as they are glossed in 
the Paji Commentaries. 

1) Last verses of DJgha Nikaya - Mahaparinibbana Sutta : 

a. Ay am tathagatassa pacchima vacati idam pana sangitikarakanam vacanam. (= "This is the 
last speech of the Tathagata" - this is however what the (Buddhist) Council compilers said.) 

b. So ca bhagavato pacchimo sakkhisavako ahosltisangitikarakanam vacanam. (= "He was 

then the last witness (/enlightened person)" is what the Council compilers said.) 

c. Evametam bhOtapubbanti evarn etam atite dhatunidhanampi jambudipataie bhOtapubbanti. 
Tatiyasangitikarapi imam padam thapayimsu. (= "This was what happened in the past" - 
such was this origin in essence, in the past, what happened in the past at the plato of India 
(/"The Island of Rose-Apple"). Indeed, this utterance was added by those of the Third 
(Buddhist) Council. 

d. Atthadonam cakkhumato sarirantiadigathayo pana tambapannidipe therehi vuttati. (= The 

verses such as 'Atthadonam cakkhumato sariram"\Nere however told by the elders of Sri 
Lanka (/"The Island of Tambapanni") (i.e. during the Third Buddhist Council). 

2) Majjhima Nikaya - 3. Sunnatavaggo - 4. Baku la Sutta (whole) - Idam pana suttam dutiyasangahe 
sahgitanti. (= This discourse was however rehearsed (for the first time) at the second compilation 
(i.e. during the Second Buddhist Council (?)). 3 


3 This discourse contains certain wonderful qualities of ven. Bakula, and how he passed away. Ven. Bakula is believed to be 
ordained when he was eighty (80) years old, and passed away to Nibbana when he was hundred and sixty (160) years old. The 
Buddha Himself stayed in the world as the Buddha for 45 years only, and thus it is clear that the information about ven. Bakula's 
final passing away to Nibbana were first known after the Buddha passed away, as well as after the First Buddhist Council. The Paji 
Commentaries recognize it and explain that the Bakula Sutta was added during the "second compilation". Second Buddhist Council 
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3) Suttanipata - 2. Cu/avaggo - 11. Rahula Sutta : Tato param "ittham sudam bhagava'ttadi 

sahgitikarakanam vacanam. (= From then onward, "in this way the Blessed One" and so on, is what 
the Council compiler said (i.e. during the First Buddhist Council). 

4) Suttanipata - 2. Cu/avaggo -14. Dhammika Sutta : Pacchimaddhum pan a sarigidkarake hi vuttantipi 
ahu. (= It is said that the last half was however told by the compilers of the (First) Council.) 

5) Suttanipata - 3. Mahavaggo - 2. Padhana Sutta : Tenaha bhagava - 452. "Tassa sokaparetassa, 
vina kaccha abhassatha; Tato so dummano yakkho, tatthevantaradhayatha"ti. Sangitikaraka 
ahamsuti eke, amhakampanetam nakkhamatlti. (= Some say, that "The lute fell from the armpit of 
the one ruined by grief. Then that sad ogre (Mara) disappeared right there." was told by the 
compilers of the (First) Council, however by us this should not be ignored.) 

6 ) Suttanipata - 3. Mahavaggo - 3. Subhasita Sutta 

a. Idamavoca bhagavati idarn subhasitaiakkhanam bhagava avoca. Id am vatvana sugato, 
atha pa ram etadavoca satthati idahca iakkhanam vatva atha annampi etam avoca sattha. 
Idani vattabbagatham dassetva sabbametam sangitikaraka ahamsu. ("Thus spoke the 
Exalted One" - the Exalted One said that this is the characteristic well explained ( subhasita ). 
"This was said by the Sugata (/the Buddha who Went Well"), and thus spoke the Teacher 
afterwards" - after (the Buddha) spoke about this characteristic, the Teacher then spoke 
this another (thing). The compilers of the (First) Council told all this after they showed 
(/told) the verse that should be told.) 

b. So yam pasannakaram akasi, yahca vacanam bhagava abhasi, tarn dassenta sangitikaraka 
"atha kho ayasma"tiadimahamsu. (= Thus the compilers of the (First) Council showed 
whatever the Exalted One did to arouse faith, and whatever (Fie) said, and then said "and 
then the venerable" etc.) 

7) Suttanipata - 3. Mahavaggo - 4. Sundarikabharadvaja Sutta (/ POra/asa Sutta) : Tattha evam me 
sutantiadi sahgitikarakanam vacanam. (= There "thus have I heard" is what the compilers from the 
(First) Council said.) 

8 ) Petavatthu - 2. Ubbarivaggo - 8. CO/asetthipetavatthu : Tato para sahgitikarakehi vutta - 250. ... 
256. ... manussadeva"ti. (Thereafter (comes) what the compilers of the Council said - "250. ... 256. 
... people and deities." (i.e. all of the seven verses were added by the council-editors.) 

9) Petavatthu - 2. Ubbarivaggo -10. Uttaramatupetivatthu 331. "Divaviharagatam bhikkhum, 
gahgatire nisinnakam; Tam peti upasahkamma, dubbanna bhirudassana. 332. "Kesa cassa atidigha, 
yavabhOmavaiambare; Kesehi sa paticchanna, samanam etadabravi"ti. - Ima dve gatha 
sahgitikarakehi idha adito thapita. (= These two verses were added by the compilers of the (First) 
council from here onwards: 331. "The monk who enjoys the day, sitting on the bank of a river, him 
a female-ghost approached, of bad color, of frightening when seen. 332. Even her hair was 


was held to purify Vinaya, not to decide about scriptures or Dhamma. It is therefore more probable that "second compilation" in 
fact means the Third Buddhist Council. This is one of several cases where we have a text in the original Pa]i Tipitaka, although it 
was first known years after the Buddha passed away. It is also noteworthy, that the Commentaries sincerely reveal its true origin 
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extremely long, touching even the ground; by hair she (was) covered, (and) to that ascetic she told 
that.") 

10) Therigathapaii - 1. Ekakanipato : Pabbajitva ca siiacarasampanna satthuno ca tesam therananca 
santike ovadam iabhitva ghatendyo vayamandyo nacirasseva arahattam sacchakamsu. Tahi 
udanadivasena tattha tattha bhasita gatha paccha sangidkarakehi ekajjham katva 
ekakanipatadivasena sahgidm aropayimsu "ima therigatha nama'd. (= After ordination, also 
(because they) were endowed with morality and (good) conduct, (they) then obtained the 
admonishment near the Teacher and their Elders. They strived and tried and before long they 
attained the (attainment of) Arahatta. The verses told by them in the way of exclamation etc. here 
and there were later unified by the compilers of the (First) Council and arranged in a rehearsal of 
"Chapter One" and so on, (saying) "This are the Verses of TherTs".) 

11) Buddhavamsa - 1. Ratanacahkamanakandam 

a. Tam pan a bhagavato karunuppatdm dassentehi sarigid kale sangidkarakehi - 2. 
"Sampannavijjacaranassa tadino, judndharassandmadehadharino; 
Tathagatassappadpuggaiassa, uppajji karun data sabbasatte'd. - Ayam gatha thapita. (= 

This verse, however, was established by the compilers of the (First) Council during the time 
of the (First) Council, (who) showed the arising of compassion in the Exalted One - "There 
arose the compassion for all beings in the Tathagata, the person without peer, the one 
endowed with knowledge and (good) manners, bearer of light, bearer of the last body 
(before Parinibbana)." 

b. Tena vuttam sangidkarakehi bhagavato parivitakkadassanattham - 3. "Na hete janand 
sadevamanusa, buddho ayam kidisako naruttamo; Iddhibalam panhabalanca kidisam, 
buddhabalam lokahitassa kidisam. 4. "Na hete janand sadevamanusa, buddho ayam edisako 
naruttamo; Iddhibalam pannabaiahca edisam, buddhabalam lokahitassa edisam. 5. 
"Handaham dassayissami, buddhabalamanuttaram; Cahkamam mapayissami, nabhe 
ratanamandita"nd. (Thus was it said by the compilers of the (First) Council, in order to show 
the consideration of the Exalted One - 3. "Indeed, the people and gods do not know how is 
the Buddha such a best man; what are (his) psychic powers and the power of wisdom, what 
are the Buddha powers of the compassionate to the world. 4. "Indeed, the people and gods 
do not know that the Buddha is such a best man, that (his) psychic powers and the power 
of wisdom is such, that such are the Buddha powers of the compassionate to the world. 5. 
"What if I shal show the peerless power of Buddha; create the walking path, in the sky, 
adorned by jewels.") 

c. Tamattham pakasentehi sangidkarakehi - 6. "Bhumma maharajika tavadmsa, yama ca deva 
tusita ca nimmita; Paranimmita yepi ca brahmakayika, anandita vipuiamakamsu ghosa'hd. - 
Adigathayo thapitad veditabba. (It should be known, that 6. "The (deities) of earth, of the 
(Four) Great Kings (Fleaven), of the (Fleaven of) Thirty-Three, Yamas as well as the gods 
from Tusita and Nimmita (Fleavens; (those) of Paranimmita (Fleaven) as well as those of 
Brahma Body, (so) happy they made a great noise." and so on (were) the verses added by 
the compilers of the (First) Council who explained the meaning. 
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d. 50-1. Idani dhammasenapatissapavattim dassentehisahgitikarakehi "khinasavehi 
vimaiehi"tiadigathayo vutta (= Now the verses such as "by those of destroyed defilements 
(and) void of impurities" were told by the compilers of (the First) Council who showed the 
situation of the General of Dhamma [i.e. ven. Sariputta].) 

e. Idani therena putthassa bhagavato byakaranam dassentehi sahgitikarakehi - 78. "Tassa 
puttho viyakasi, karavlkamadhuragiro; Nibbapayanto hadayam, hasayanto sadevakam. 79. 
"Atltabuddhanam jinanam desitam, nikiiitam buddhaparamparagatam; Pubbenivasanugataya 
buddhiya, pakasayi iokahitam sadevake"ti. - vuttam; (= Now the compilers of the (First) 
Council, who showed the utterance of the Exalted One, questioned by the Elder, (added) - 
78. "Asked by him, the one of (the bird) karavlka's sweet voice, cooling (another's) heart, 
cheering up the (world) with deities. 79. "Taught by the Conquerors of the past, traditional, 
descending by the lineage of the Buddhas; By (His) wisdom, following the previous lives, 

(the Buddha) explained (the issue) for the joy of the world with (its) deities.) 

12) Buddhavamsa - 28. Buddhapakinnakakatha : "Aparimeyyito kappe, caturo asum vinayaka"tiadika 
attharasagatha sahgltikarakehi thapita nigamanagathati veditabba. (= It should be known that the 
eighteen verses starting as "In the innumerable aeon, there were four overlords (/Buddhas)" were 
added as the introductory verses, by the compilers of the (First) Council.) 

13) Jatakas namely [77] 7. Mahasupinajataka : Parinibbute pana bhagavati sahgitikaraka 
"usabha"tiadini tinipadani atthakatham aropetva "iabunI"tiadJni cattaripadani ekam gatham katva 
ekakanipatapajim aropesunti. (= Flowever, when the Exalted One has passed away (/attained 
Parinibbana), the compilers of the (First) Council arranged the three lines starting with "usabha"as 
commentary, made the four lines starting with "iabOni"\nto a single verse, and (thus) arranged the 
PaH (text) as the Chapter One.) 

14) Nettippakarana - 3. Niddesavaro - Harasahkhepo : Iccayasma ajitotisahgltikarakavacanam. ("Thus 
the venerable Ajita" is what the compilers of the (First) Concil said.) 


The case of Kathavatthu, the seventh book of Abhidhamma Pitaka (traditionally published as fifth of the 
seven) as authored by ven. Moggaliputtatissa during the Third Buddhist Council is explained in detail in 
DhammasahganJ-Atthakatha - Nidanakatha. 


DhammasahganJ-Atthakatha in Pali language 4 

Translation in English by Pe Maung Tin 5 

Pakaranaparicchedato panesa 
dhammasahganivibhahgadhatukathapuggaiapahhatt 
ikathavatthuyamakapatthananam sattannam 
pakarananam vasena thito. Ayamettha acariyanam 

samanakatha. 

There is a consensus of opinion among teachers 
that the Abhidhamma is divided into seven books, 
viz., Dhammasangani, Vibhahga, Dhatukatha, 
Puggaiapahhatti, Kathavatthu, Yamaka, and 

Patthana. 


4 DhammasahganJ-Atthakatha - Nidanakatha 

5 "The Expositor (Atthasaiini) - Buddhaghosa's Commentary on the Dhammasangani, The First Book of the 
Abhidhamma Pitaka", Pe Maung Tin, PTS, London, 1976; pp.5-8. (I have omitted footnotes to avoid copyright issues 
and to encourage you, the reader, to obtain the original book. I have also made minor corrections whenever suitable.) 
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Vitanda vadi panaha - 'kathavatthu kasma gahitam? 
Nanu sammasambuddhassa parinibbanato 

attharasavassadhikani dve vassasatani atikkamitva 

moggaliputtatissattherenetam thapitam? Tasma 

savakabhasitatta chaddetha na'nti. 

But the Vitanda {of Abhayagiri (according to 
Manidlpa )} school say: 'Why bring in Kathavatthu ? 
Was it not settled by Tissa, MoggalT's son, two 
hundred and eighteen years after the Buddha's 
Parinibbana? Hence it is [merely] the word of his 
disciples. Reject it.' 

'Kim pan a chappakaranani abhidhammo'ti? 

[To whom we say: ] ' Are there then only six 

books in the Abhidhamma?' 

'Evam na vadaml'ti. 

'I do not say so.' 

'Atha kirn vadesVti. 

'What do you say then?' 

'SattappakarananVti. 

'Seven books.' 

'Kataram gahetva satta karosl'd? 

'How do you get the seven?' 

'Mahadhammahadayam nama atthi, etena saha 

satta'ti. 

'There is a book called Mahadhammahadaya (in 
the Great Commentary); with that I make the 

seven.' 

'Mahadhammahadaye apubbam natthi, katipayava 
pan ha vara avasesa, kathavatthunava saddhim 

satta'ti. 

'In the Mahadhammahadaya there is nothing 
which has not been said already in the 
Dhammahadaya Vi bhang a {in Vibhahga Pa/i}. And 
the remaining catechetical senction, which is 
peculiar to your Mahadhammahadaya, is not long 
enough to make up a treatise by itself. Hence it 
makes the seven only with the Kathavatthu.' 

'No kathavatthuna, mahadhatukatha nama atthi, 
taya saddhim satta'ti. 

'Nay, not with the Kathavatthu. There is the 
Maha-Dhatukatha ; with that I make the seven.' 

'Mahadhatukathayam apubbam natthi, 
appamattikava tanti avasesa. Kathavatthu nava 

saddhim satta'ti. 

'But there is nothing new in that either.The 
remaining texts, peculiar to it, are not long 
enough to make up a treatise. Hence the 

Kathavatthu makes the seventh.' 


Sammasambuddho hi sattappakaranani desento 
kathavatthum patva ya esa puggaiavare tava catusu 
panhesu dvinnam pahcakanam vasena atthamukha 
vadayutti tarn adim katva sabbakathamaggesu 
asampunnabhanavaramattaya paiiya matikam 
thapesi. 

When the Supreme Buddha, who taught us the 
seven treatises, came to the Kathavatthu, he 
began with an eight-faced inquiry into the theory 
of the person (or soul), in four questions each of 

the fivefold divisions and laid down a table of 

contents in a text not quite as long as one recital, 
to be adopted in all the discourses: 

Sa panesa "puggaio upaiabbhati 
saccikatthaparamatthenati. Amanta. 

'Is the person known in the sense of a real and 

ultimate fact? Yes. 

Yo saccikattho paramattho tato so puggaio 
upaiabbhati saccikatthaparamatthenati. Nahevam 
vattabbe. Ajanahi niggaham.. .pe... 

Is the person known in the same way as a real 
and ultimate fact is known? Nay, that cannot be. 
Acknowledge your refutation. 
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puggalo nupalabbhati saccikatthaparamatthenati. 
Amanta. Yo saccikattho paramattho tato so puggalo 
nupalabbhati saccikatthaparamatthenati. Nahevam 
vattabbe. Ajanahi niggaham.. .pe.... 

Is the person not known in the sense of a real and 
ultimate fact? {Yes.} 6 Is the person unknown in 
the same way as any real and ultimate fact is 
known? Nay, it cannot be. Acknowledge your 

refutation. 

Sabbattha puggalo upalabbhati sabbattha puggalo 
nupalabbhati, sabbada puggalo upalabbhati 
sabbada puggalo nupalabbhati, sabbesu puggalo 
upalabbhati sabbesu puggalo nupalabbhati 
saccikatthaparamatthena'd (katha. 15-16) 

Is the person known everywhere in the sense of a 

real and ultimate fact? Or is it unknown? Is it 

known always in the sense of a real and ultimate 
fact? Or is it unknown? Is it known in everything 
in that sense, or is it unknown? 1 

evarn pathamam vadam nissaya pathamam 
niggaham, dutiyam nissaya dutiyam ...pe... 
atthamam nissaya atthamam niggaham dassentena 
satthara thapita. 

Thus, showing the eight aspects and their 
respective refutations, the table of contents {/"it 
indeed"} has been laid down by the Teacher. 

Imina nayena sabbattha matikathapanam 

veditabbam. 

{It should be known that declaring of all matrices 
(was done) in this way.} 7 

Tam panetam matikam thapento imam disva 
thapesi - mama parinibbanato 

attharasavassadhikanam dvinnam vassasatanam 

matthake moggaliputtatissatthero nama bhikkhu 
bhikkhusahassamajjhe nisinno sakavade pahca 
suttasatani paravade pahcati suttasahassam 
samodhanetva dlghanikayappamanam 
katha vatthuppakaranam bhajessatiti. 

Now when he laid down the table of contents he 

foresaw that, two hundred and eighteen years 
after his death, Tissa, MoggalT's son, seated in the 
midst of one thousand bhikkhus, would elaborate 
the Kathavatthu to the extent of the Dig ha Nikaya, 
bringing together five hundred orthodox and five 

hundred heterodox Suttas. 


Moggaiiputtatissattheropi idam pakaranam desen to 
na attano hanena desesi, satthara pana 
dinnanayena thapitamatikaya desesi. 

So Tissa, MoggalT's son, expounded the book not 
by his own knowledge but according to the table 
of contents laid down, as well as by the method 
given, by the Teacher. 

Id satthara dinnanayena thapitamatikaya desitatta 
sakaiampetam pakaranam buddhabhasitameva 
nama jatam. 

Hence the entire book became the word of the 

Buddha. 

Yatha kirn? Yatha madhupindikasuttantadlni. 

After which precedent? After the Madhupindika- 

suttanta and others. 

Madhupindikasuttantasmihhi bhagava ''yatonidanam 
bhikkhu purisam papahcasahhasahkha 
samudacaranti, ettha ce natthi abhinanditabbam 
abhivaditabbam ajjhositabbam, esevanto 

In that Suttanta the Blessed one, after laying 
down heads of a discourse, ended thus: 'Bhikkhu, 
owing to such causes the factors of prolonged 
rebirth beset a man.Here if there be nothing to be 
pleased withal, proud of, or assimilated, then it is 


6 Contrary to the original Pali, the English translation I have here contains "Nay, it is not known." 
7 1 didn't find this portion translated in the published translation. 
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raganusayana"nti (ma. ni. 1.202) matikam thapetva the end of the latent bias of lust, 1 etc—and then 
utthayasana viharam pavisi. rose from his seat and entered the monastery. 


Dhammappatiggahaka bhikkhO 
mahakaccanattheram upasankamitva 
dasabalena thapitamatikaya attham pucchimsu. 

The bhikkhus, who received the doctrine, approached 
Mahakaccana and questioned him as to the meaning of 
the heads laid down by the Buddha of the Ten Powers. 

Thero pucchitamattakeneva akathetva 
dasabalassa apacitidassanattham "seyyathapi 
avuso puriso saratthiko saragavesV'ti (ma. ni. 
1.203) saropamam aharitva 

The Elder, not replying direct to the question, said by 
way of paying homage to the Buddha: 'Sirs, a person 
desirous of and seeking pith should bear in mind this 
simile of pith 

sararukkho viya bhagava sakhapaiasasadisa 
savaka, "so havuso bhagava janam janati, 
passam passati cakkhubhuto hanabhuto 
dhammabhOto brahmabhOto vatta pavatta 

atthassa ninneta amatassa data dhammassami 

tathagato"ti 

- the Buddha is like the pith of a tree, his disciples are 
like the branches and leaves. For, Sirs, the Buddha, 
who knows all knowable things, discerns all discernible 
things, is the eye of the world, the wisdom of the 
world, is like the constituents of wisdom to the world, 
is like the Ariyan Path to the world, is the speaker and 
originator of the Four Truths, the expounder of their 
meaning, the giver of the Deathless, the master of the 
Law, the Tathagata.' 

sattharam thometva punappunam therehi 
yacito satthara thapitamatikaya attham 
vibhajitva "akankhamana ca pana tumhe 
ayasmanto bhagavantamyeva upasankamitva 
etamattham patipuccheyyatha 

After thus praising the Teacher he, at the repeated 
request of the bhikkhus, expounded in great detail the 
meaning of the heads of discourse laid down by the 

Buddha and sent them away saying: 'Sirs, if you are 
willing, approach the Buddha and ask him the 
meaning. 

sace sabbannutannanena saddhim 

samsandiyamanam sameti ganheyyatha, no ce 
ma ganhittha"ti imina adhippayena "yatha vo 
bhagava byakaroti tatha nam dhareyyatha"ti 

vatva uyyojesi. 

And you should accept what he explains to you, so 
that if my explanation harmonizes with omniscience 
you should take it; if not, reject it.' {With this meaning, 
"how the Teacher tells you, thus remember it."} 6 


Te sattharam upasankamitva pucchimsu. 

They approached the Buddha and asked him. 

Sattha dukkathitam kaccanenati a vatva 

suvannaiihgam ussapento viya glvam unnametva 
supupphitasatapattasassirikam mahamukham 
pOrento brahmassaram niccharetva sadhu sadhOti 

therassa sadhukaram datva 

The Teacher, without referring to any (possibly) 
ill-spoken words of Kaccana, raised his neck aloft 
like a golden drum and filling with breath his noble 
mouth, graceful as the full-blown lotus, emitted 
the Brahma voice, and saying, 'Well done, well 
done!' to the Elder, added: 

"pandito, bhikkhave, mahakaccano, mahapanho 
bhikkhave mahakaccano, 

'Bhikkhus, learned is Mahakaccana, profoundly 

wise is Mahakaccana. 
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mam cepi turn he, bhikkhave, etamattham 
patipuccheyyatha, ahampi tarn evamevam 
byakareyyam yatha tam mahakaccanena 
byakata"nti (ma. ni. 1.205) aha. 

If you had asked me the same question, I would 
have answered exactly as he has done {/"exactly 
as Mahakaccana has answered"}.' 


Evam satthara anumoditakalato patthaya ca pana 
sakaiam suttam buddhabhasitam nama jatam. 

Thus since the time when the Teacher gave his 
approval, the whole Suttanta became the word of 

the Buddha. 

Anandattheradihi vittharitasuttesupi eseva nayo. 

And it is the same with the Suttas expounded by 

Ananda and others. 

Evameva sammasambuddho sattappakaranani 
desento kathavatthum patva vuttanayena matikam 
thapesi. Thapento ca pana imam addasa - 

Thus in teaching the seven books, when he came 

to the Kathavatthu the Buddha laid down the table 

of contents in the way mentioned above. In doing 

so he foresaw that 


Mama parinibbanato attharasavassadhikanam 

dvinnam vassasatanam matthake 

moggaliputtatissatthero nama bhikkhu 
bhikkhusahassamajjhe nisinno 

Two hundred and eighteen years after his death, 
Tissa, MoggalT's son, seated in the midst of one 
thousand bhikkhus, 

sakavade pahca suttasataniparavade pahcati 

suttasahassam samodhanetva 

dlghanikayappamanam katha vatthuppakaranam 
bhajessatiti. 

would elaborate the Kathavatthu as is stated 

above. 


Moggaiiputtatissattheropi imam pakaranam desento 
na attano hanena desesi, satthara pana 
dinnanayena thapitamatikaya desesi. 

And Tissa, MoggalT's son, expounded the book not 
by his own knowledge but according to the table 
of contents laid down, as well as by the method 
given, by the Teacher. 

Id satthara dinnanayena thapitamatikaya desitatta 
sakaiampetam pakaranam buddhabhasitameva 
jatam. 

Hence {"because (it) was expounded by the 
method given by the Teacher"} the entire book 

became the word of the Buddha. 

Evam kathavatthunava saddhim satta pakaranani 

abhid ham mo nama. 

Thus the Abhidhamma consists of seven books 

inclusive of the Kathavatthu. 


Apart from Kathavatthu, the Buddha predicted and approved yet another scripture - Miiindapahha 
( Miiindapahhapaji). The difference is, that unlike for Kathavatthu, where the Buddha Himself laid down the 
table of contents, for MUindapahha the Buddha didn't give any directives, no table of contents, no 
structure, no resolutions. The mysterious contradiction denying Buddha's vipaka (kamma repercussions) 
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against the eleven cases of Buddha suffering of His previous kamma described in the Apadana Pa/i, have 
been mentioned by me in the previous NewPilgrim. 


Miiindapanha Pa/P 

Translation in English by I.B. Horner 9 

Atlte kira kassapassa bhagavato sasane vattamane 
gangaya samlpe ekasmim avase 
mahabhikkhusangho pativasati. 

It is said that in the past when Kassapa was the 

Lord and was promulgating the Dispensation, a 
large Order of monks was living in a residence near 
the Ganges. 

tattha vattasliasampanna bhikkhO patova utthaya 
yatthisammajjaniyo [yatthisammunjaniyo (si. pi)] 
adaya buddhagune avajjenta anganam 
sammajjitva kacavarabyOham karonti. 

The monks there were possessed of habitual 
morality. Rising early and taking a long-handled 
broom and sweeping the courtyard while reflecting 
on the special qualities of the Buddha, they would 
make the rubbish into a heap. 

Atheko bhikkhu ekam samaneram "ehi samanera, 
imam kacavaram chaddehT'ti aha, so asupanto viya 
gacchati, so dutiyampi...pe... tatiyampi 
amantiyamano asunanto viya gacchateva. 

Then a monk spoke to a novice, saying: "Come, 
novice, through out this rubbish." But he went 
away as though not hearing. Summoned a second 
and a third time, he still went away as though not 
hearing. 

Tato so bhikkhu "dubbaco vatayam samanero"ti 
kuddho sammajjanidandena paharam adasi. 

Then that monk was angry, and thinking: "This 
novice is difficult to speak to" he gave him a blow 
with the handle of the broom; 

Tato so rodanto bhayena kacavaram chaddento 
"imina kacavarachaddanapunnakammena yavaham 
nibbanam papunami [na papunami (sya.)], 

etthantare nibbattanibbattatthane 

majjhanhikasuriyo [suriyo (si pi)] viya 
mahesakkho mahatejo bhaveyya"nti pat ha mam 
patthanam patthapesi. 

And he, crying and throwing out the rubbish 
through fear, made the first aspiration: "Through 
this meritorious deed of throwing out the rubbish 
may I, wherever I am successively reborn until I 
attain nibbana, be of tgreat might and great glory 
like the mid-day sun." 

Kacavaram chaddetva nahanatthaya gangatittham 
gato gangaya umivegam gaggarayamanam disva 

After he had thrown out the rubbish he went to a 

ford of the Ganges to wash, and on seeing the 
swirling surge of the waves of the Ganges 

"yavaharn nibbanam papunami [na papunami 
(sya.)], etthantare nibbattanibbattatthane ayam 
umivego viya thanuppattikapatibhano bhaveyyam 
akkhayapatibhano"ti dutiyampi patthanam 
patthapesi. 

he made the seond aspiration: "May I, wherever I 
am successively reborn until I attain nibbana, be 
prompt in saying the right thing and prompt in 
answering questions (carrying all before me) like 
this surge of waves." 


8 MUindapanhapa/i - 1. Bahirakatha - Pubbayogadi 

9 "Milinda's Questions", Volume 1,1.B. Horner, Luzac & Compandy, LTD., London, 1969; pp.3-5. (I have omitted the 
footnotes to avoid copyright issues and to encourage you, the reader, to obtain the original book.) 
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Sopi bhikkhu sammajjanisaiaya sammajjanim 
thapetva nahanatthaya gahgatittham gacchanto 
samanerassa patthanam sutva "esa maya 
payojitopi tava evam pattheti, may ham kirn na 
samijjhissatrti cintetva 

And when that monk had put away the broom in 
the place for brooms, he went to the ford of the 
Ganges to wash, and hearing the novice's 
aspiration he thought: "While he who was merely 
instigated by me aspires thus, in what may I not 

be successful?" 

''yavaham nibbanam papunami [na papunami 
(sya.)], etthantare nibbattanibbattatthane ayam 
gahgaOmivego viya akkhayapatibhano bhaveyyam, 

And he made the aspiration: "May I, wherever I 
am successively reborn until I attain nibbana, be 
prompt in answering questions (carrying all before 
me) like this surge of the waves of the Ganges; 

imina pucchitapucchitam sabbam 
panhapatibhanam vijatetum nibbethetum samattho 
bhaveyya"nti patthanam patthapesi. 

And may I be able to unravel promptly and explain 
all the answers to the questions constantly asked 
me by this (novice.)" 


Te ubhopi devesu ca manussesu ca samsaranta 
ekam buddhantaram khepesum. 

Both of these spent the whole interval between 
(the uprising of) one Buddha and the next circling- 
on among devas and men. 

At ha amhakam bhagavatapi yatha 
moggaliputtatissatthero dissati, evametepi dissanti 

And even as Moggali's son, the Elder Tissa was 
seen by our Lord, even so were thse also seen, 

mama parinibbanato pahcavassasate atikkante ete 
uppajjissanti, yam maya sukhumam katva desitam 
dhammavinayam, tarn ete 
panhapucchanaopammayuttivasena nijjatam 
niggumbam katva vibhajissanttti niddittha. 

as it is explained: "Five hundred years after I have 
attained complete nibbana these will uprise (again) 
and, disentangling it and making it clear by asking 
questions and by the use of similes, the will explain 
what was made abstruse by me when I taught 
Dhamma and Discipline." 


The novice was later born as a human and became the king Milinda, and the monk was born at that 
time also as a human, and later became the Arahant Nagasena. King Milinda then approached the Arahant 
Nagasena several times, and asked various questions regarding Dhamma and Vinaya. At the conclusion of 
the book MUindapahhapa/i we may find an implication that the king became a Stream-Enterer (losing doubt 
regarding the Buddha, Dhamma, and Sangha), and further is written that the king became a monk, and as 
a monk he became an Arahant. 

I think there are three reasons why the book MUindapanhapa/i was included in the collection of the 
original Tipitaka- 1. The Commentaries quote from Miiindapahhapa/i, as if it was an authoritative scripture. 
2. The Buddha Himself predicted and approved of the questions and answers contained in 
Miiindapahhapa/i. 3. The answers given by ven. Nagasena led the listener to dispelling of doubts, perhaps 
Stream-Entry, and ultimately, although indirectly, toward Arahanthood. 


May all beings be happy © 
monk Sarana 
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